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Although we havo several editions of this 
book at the several centres of our Mission, both in 
India and abroad, itis nevertheless published here 
in Calcutta, only for the benefit of the people of 
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In publishing this book, we have followed as 
much as possible our Madras edition, published 
in 1896 by Mr. Alasinga Porumal-—a stanch mem- 
ber of our Mission there, 

Tho price of the presgnt Calcutta edition has 
been fixed at Rs, 1-8-0 “per copy. The reading 
public are quitg aware that works on science or 
on hileceahy are generally sold at comparatively; 
high rates, 


Particular attention has been paid to make it 
very cheap for subscribers to the Udbodhan-- 
a Bengali fortnightly brought out by the Ram- 
krishna-Mission ; kindly read its advertisement 
on the covering back, or if required, ask for its 
further particulars through posi. By them it 
may be had at 6 as. only per copy, in place of 
Rs. 1-8-0. Consequently, proper care could not 
be taken as regards tho get up ofthe book viz.—its 
paper and printing. Our generous readers, especi- 
ally those that are anxious for spiritual culture, 
will no doubt overlook the husk of things and go 
deep to the kernel within, Having regard to the 
manner in which the subject-matter of the book has 
been dealt with, it has got a signal success. 
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arma, greater ited 
are intended for an object 
, while Bhakti is ‘its own fruition, 
n means and its own end.” _ 1S eae 
sages. Apart from the special wri 
iti, such as Sandilyaor Narada, 
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E gers) as an instument to ho 
unwary, leads us also to the same goal. 
_ The one great advantage of Bhakti 
‘that it is the easiest, and the most ‘na 
way to reach the great divine end in 
its great disadvantage is that in its 
forms it oftentimes degenerates into | 
fanaticism. The fanatical crew in Hind 
or Mahomedanjsm, or Christianity,» 
Cae been. almost exclusively rec 
from these worshippers on the | 

of Bhakti. That singleness of atta 
_(Nishtha) to a loved object, without w 
no genuine love can grow, is very often al 
the cause of the denunciation of everythit 
else. Allthe weak and undeveloped. x 
in any religion or country ‘have on 


ns ge their own deel hea 1 


$f hath, same nen ob done 
2ed to his own ideal sok Gady'oe 





of man, for the dog never ‘mistake! 
r for an. onemy in whatever dress. 
eit. “Again fanatic 
. ’ Personal con- 


that to him it is no question ‘at all 
man says—whether it * ane or 





- together sohee and 
Bhakti alone as. th 



















‘realisation at die tight” 
lay a great stress upon his 
peculiar method of worship, forgetting 
with perfect love: true knowledge is 

to comé even unsought, and that 
perfect knowledge true ‘love is 
parable. 





g this in =e let us try to hee 


‘Sutra vee ether Bhagavan 
a says :—“Thus people say,— —‘He. is. 
to the king,—He-is devoted to the 
tru’; they say this of him who follows 

Guru, and does £0, having that following | 
t one -end in view. Similarly they” 
loving wife meditates | on her loy- 














relation to God) all bondages break. Thus 
itis spoken of in the scriptures regard 
“ constant remembering as a means to libér 
tion. This remembering again is of + 
same form as seeing, because it is of the — 
same meaning, as in the passage, ‘When He 
who is far and near is seen, the bonds of the | 
heart are broken, all doubts vanish, and all 
effects of work disappear.’ (He who is near” 
can be sean, but he who is far can only 
be remembered. Nevertheless the scripture-* 
says that we have to see Him who is nea? 
as well as Him who is far, thereby indicat: 
ing to us that the above kind of rem ber- 
ing is as good as seeing.) “This remembran 
' when exalted assumes the same form as 
seeing..... Worship is constant remennber- 4 
ing as may be seen from the essential’ texts 
of'scriptures. Knowing, which is the same 
as repeated worship, has been described as 
constant remembering. ...... Thus the 
memory, which has attained to the height 4 
of what isas good as direct perception, is 
spoken of in the Sruti as ameans of libera- 
tion. This Atman is not to be reached 
through various sciences, nor by intelle = 
“nor by mich study 0 ofthe Vedas, Who 
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Supreme Lord,—Bhoja says, 4 Prams ay 4 
is that sort of Bhakti in which, without a 
seeking results, such as sense-enjoym 
etc., all works are dedicated to that Teacher 
of teachers.” Also Bhagavan Vyasa, when 
commenting on the same, defines Prani+ 
dha‘na as “the form of Bhakti by which’ the 
mercy of the Supreme Lord comes to the 
yogin and blesses him by granting him — 
his desires.” According*to Sandilya, Bhakti 
is intense Love to God,” The best define — 
tion is; however, that given by the king, 
of Bhoktas Prahlada: = @feafecaerare 
feacararnfaa | qereqae: a cx arapTtrg a 
“That deathless love which the ignorant _ 
have for the fleeting objects of the senses z 
as I keep meditating on Thee—may not 
that (sort °f intense) love (for Thee) slip | 
away from my heart.” Love ! For whom ? — 
For the Supreme Lord Isvara, Love for 
‘any other being, however great, can not be 
Bhakti ; for, as RKamanuja says in his Sri j 
Bhashya quoting an ancient Acharya, z e., 
a great teacher, siqmewrtels GaNTere- 
Pees) atiftas — etefawaemaaateas 9 
AVS AS sgica atfangtatasts | afaat- 
Ady wee ce fe NeneReHtont 8 “ From 












live in the world are slaves of birth and 
th caused by Karira ; therefore they can- 
¥ be helpfal as objects of meditation, 
because they are all in ignorance and subject 
to change.” In commenting on the word 
weayafe used by Sandilya, the commen- 
tator Svapnesvara says that it means 
sq, after, and zf@, attachment; «. ¢., 
the attachment which comes after the. 
| knowledge of the nature and glory.of God ; 
else a blind attachment to any One, e- g., 
to wife or children. would be Bhakti. We 
| plainly see, therefore, that Bhakti is a series 
Oursnocession of mental efforts at religious 
isation beginning with ordinary wor- 
“ship and ending in supremely intense love: 
for ther » hag 
Ee The Philosophy of Isvara. 
| Who Isvara? @atog *S; :— From 
whom is the birthjcontinuation and dissolu- 
‘tion of the universe,'—He is Isvara—‘the _ 
Eternal, the Pure, the Ever Free, the — 
Almighty, the All-Knowing, the All. 
Merciful, the. Teacher of all teachers’; sage 
above all “4 ia: @fatoala eape 2 
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“He the Lord .is, of His own nator 


ingxpressible Love:” "3 
These certainly are the definitions of 
personal God, Are there then two Gods ? 
The “Not this, , Not this,” the Satchit-) 
ananda, the Existence-Knowledge-Bliss, of | 
the philesopher, and this God of Love of 
the Biakta ? No, it is the same ‘Satchity 
ananda” who is also the God of Love, the 
impersonal and .personal in one. “It has 
always to be understood that the personal 
God worshipped by the Bhakta is not 
Separate or different from the Brahman. 
All is Brahman, the One without a second : \ 


only the Brahman as unity or absolute, is 


too much of an abstraction to be loved and. 
worshipped ; so the Bhakta chooses the 
relative aspect — of Brahman, that is, | 
‘Isvara, the Supreme Ruler. To usea simile: | 
Brahman is as the clay or substance out 
of which an infinite yariety of articles are 


' fushioned, As clay, they are all one ; but 


form or manifestation differentiates them. 
Before ever one of them was made, they all 
‘existed potentially in the clay ; and, of 
course, they are identical substantially ; but 
wi om ‘ccuabegaens lope tthe form 


eee 


the highest ‘nnifesteiion: of the liane 
reality, or, in other words, the highest, 
possible reading of the absolute by the 
human mind. Creation is ar re 80 also 
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the liberated souls is included that uni 
power of the Supreme One, thatis, of 
ation, etc., of the universe and even the 
Lordship of all, or whether, without that, 
the glory of the liberated consists only 
the direct. perception of the Supreme Qne, — 
ave get as.an argument the following :¥It is — 
reasonable that the liberated get the Lord-— 
ship of the universe, because the scriptures 
say, ‘He attains extreme sameness with the 
Pure One’, because, as the scriptures say, he 
‘attains to extreme sameness with the 
“Supreme One and all his desires are 
lized. Now extreme sameness and realli 
tion of.all desires cannot be attained with 
the unique power of the Supreme 
ampely that of governing the ‘uni 
‘Therefore, to attain the relization of | 
— and mane: sameness with 






























and ; desires of all 
jent and the non-sentient beings, 
g. the liberated ones from whom all 
veils His true nature hes been removed, | 
ratko enjoy the glory of the unobstructed 
perception of the Brahman. This is proved 
from the scriptural text, ‘From whom all 
things are born, by whom all that are 
live, unto whom they, departing, 
); ask about It, That is Brahman.’ 
this quality of ruling the universe be a 
quality common even to the liberated, then 
this text would not apply asa definition of 
Brahman, defining Him through His raler- 
ship of the universe. The uncommon alone 
3 to be specially defined ; therefore,— 
loved boy, alone, in the beginning, 
existed the One without a second. 
saw and felt I will give birth to the 
‘That projected heat.’—‘Brahman, 
alone existed in the beginning. 
That One evolved. That projected a blessed 
form, ee Kshatra, Ail these, 


_ Soma, Rude Pp 


‘ana — 
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He projected the world after2Alon 
Narayana éxisted ; neither Brah nor 
’ sana, nor the Dyava-Prithvi, nor the stars, | 
nor water, nor fire, nor Soma nor the Sun. | 
He did not take pleasure alone. He after 
His meditation had one daughter, the ten 
a etc,,’—in texts like these and ieee | 
—‘Who living in the sarth i is separate 
a the earth; who living in the Aimsatl 
etc.,’ the Srutis speak of the Supreme ‘One 
as the gaia of the work of ruling the. 
universe ..:.+. Nor in these descriptions of 
the ruling of the universe is there any posi- 
tion of the liberated soul by which such a | 
soul may have the ruling of the universe © 
ascribed to it. In explaining the next Sutra, 
Ramanuja says, “If you say it is not so, 
because there are direct texts in the Vedas | 
in evidence tothe contrary, these texts 
refer to theglory of the liberated in the 
spheres of the subordinate deities.” This _ 
also is an easy solution of the difficulty: 
Although the system of Ramanuja admits 
the unity of the total, within that totality 
of existence there are, according. to him, . 
_ eternal differences. Therefore, for all prac- 
tical "purposes, this system also being 





‘and the personal God very distinct, feed 
_ We will now try to understand what the 
_ great representative of the Adwaita School 
“has got to say on the point. We shall see 
| how the Adwaita system maintains’ all the 
»pes and aspirations of the dualist imtact, — 
at the same time propounds its own 
oi wttin: of the problem, in consonance with 
| the high destiny of divine humanity. Those, 
eg aspire to retain their individual mind 
even after liberation, and to remain distinct, 
ib have ample opportunity of realising their 
‘aspiration and enjoy ‘the blessing of the 
qualified Brahman. These are they who 
have been spoken of in the Bha‘gavaia 
| Puranes thus :—“O king, such are the 
rious qualities of the Lord that the sages 
- whose only pleasure isin the Self, and’ from 
vhom all bondages have fallen off, .even 
y love the Omni-Present with the love 
at,is for love’s sake.” ‘The-eare they who 
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f “are spoken of by the Sa‘nkkyas as getting 
merged in natare in ¢ this cycle so -~ after 









es eq 
| Penis. Those who attain to : 
"where there is neither creation, nor created 
nor creator, where there is neither knower, | 
- nor knowable, nor knowledge, where there 
is neither J, nor thou, nor he, where there | 
is neither subject, nor object, nor relation, y 
“there, who is seen by whom ?”—such 
persons have gone beyond e n 
nd “where words cannot go nor mind,’ 
gone to that which the Srutis declare as 
“Not this, Not this’; but for those who can- A 
not, or will not reach this state, there will 
’ inevitably remain the tri-une vision of the 
\-one undifferentiated Brahman as. nature, _ 
‘soul, and the iaterpenetrating sustainer of — 
both—Jsvara. So, when Prahlada forgot — 
himself, he found neither the universe nor — 
its cause ; all was to him one Infinite, 










there was the pe him 
it the Lord of the universe— 






















\ they were Gopis again, and immediate- 
Statafangerelfas ~aaatLel ws | PeteTas 
aw) atetraasaes y “Unto them appeared | 
Krishna with smile-on his lotus face, clad 
1 yellow gobes and having garlands on, the 
odied conqueror (in beauty) of the god of 
”? (Bhagavata Purana). 

Now to go back to our Acharya Sank 
hose”, he says, “who by womhipah eee 
qualified Brahman attain conjunction with 
_ the Supreme Ruler preserving their own 
© mind—is their glory limited or unlimited ? * 
& This doubt arising, we get'as an argument: 

- —Their glory should be unlimited, because 
of the scriptural texts ‘They attain their 
kat eae —To him all the gods offer 
gee —‘Their desires are fulfilled in all 
Be worlds’ As an answer tor this, Vyasa 
_ writes, ‘Without the power of ruling the 


Pe ring the power of creation, 








¥ etc., are accented by a 
As to St the universe, that b 
— rae Why 













souls are not mentioned ‘in any cor 
with creation, etc. The Supreme Lordy 
indeed, is alone engaged in ruling “a 
univers, The texts as to gteation, « 
all point to Him, Also there is given the 
adjective ‘ever perfect.” Also the scriptu 
say that the powers anima, etc. of oth 
are from the search after, and the worship P| 
of, God. Therefore they have no place in~ 
the ruling of the universe. Again on — 
* account of their possessing their own minds+ 
it is possible that their wills may differ, and — 
“that, whilst one desires creation, another — 
may desire destraction. The only way of | 
avoiding this conflict is to make all wills 
subordinate to some one will. Therefore 
the conclusion is that the wills of the 
liberated are dependent on the will of the. 
Supreme Ruler.” 
| Bhakti, then, can be ae towards 
Brahman, only in his personalaspect. say 
fe afegsxe creafeatinice—The way i 
more difficult for those, whose mind is_ 
"attached to the Absolute !" Bliakti Is to float 
er wi ae the current of our nature. 
is ie bog eur nee ae idea of 


mre 








ginning with our own bodies and going 
up to Isvara we may 8 that every object 
ie of our perception is gees plus 
'‘a something else, wha ‘that may be ; 
. his unavoidable mixture is what we 







Ir re to say that Isvara is unre 
He is anthropomorphic, is she 
mnsense. It very much like the 
Pelee squabble on idealisni and reulism,- 
which fearful-looking quarrel has for its 
| foundation a mere Fae on epee 










: "ais as much real as anythin 
“in the universe jand after all the 
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thege dry details 
fiecessary only Norsgene gthen’ his’ waa 
“héyond that they of ne to him. © 







tarbulent regidns of reason, to lead ‘him to” 
the realm of realisation. He, soon, ‘through 
“the merey of the Lord, reaches a pl me 
\ where ‘pedantic and powerless ‘reason is 
left far behind, and the mere ‘intellectual | d 
_ groping through the dark gives place to. the 
~ daylight of direct perception. He fo more — 
“reasons and ‘believes, he” almost perceives. — | 





He no more argues, he senses. And is ‘not | i 
this seeing God, and feeling God, and “| 
ing God, higher than everything else ? Nay, 
Bhaktus have not been wanting who ‘hay 
‘maintained that it is higher than. eve 
| Motshd—liberation, And is it not also 
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i convinced that is of use ai 
| utility w brings 1 } man creature-com- 
forts. Even Religion; * ity, Soul, 


itpe ae is of any ns¢ to them, as they 
x then Money ‘or physical 
one ich all those things, which 
do not on the sens and’ appease’ 


“of no utility. In every 
lowevver, is conditioned by its 
_ yn peculiar -w ‘o. men, therefore, 
_ Who never rise hig! than eating, drink- 
"ing, hogetting progeny, and dying, the only 
| gain is in sense enjoyments ; and they must 
bE wait and go through many more births | 
“te-incarnations to learn to feel even 
faintest necessity for anything higher. But 
those to whom the eternal interests of the 
soul ave of much higher value than the 
| fleeting interests of this mundane life, to 
whom the gratification of the’senses is but 
like the thoughtless play of the baby, to 
_ them God and the love of, God form the 
highest and the only utility of human 
apes Thank God there are some such 
_ still living in this world of too mie 
£ woeldiness. ‘ is 
_ Bhakti- Yoga, as we avg aid is d 


"the appetites, 
_ mind, utility, 










: ee 
info the ci (gaunt) or the preparatory, 


ai earn mn ge eee i a = res 
THE fe et 3 
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and the 94) (para) or the ie sseanne forms. 

We shall find, as we go on, how, in the 

preparatory stage, we unavoidably stand i 
need of many concrete helps to enable us to 
get on ;and, indeed, the mythological and 
symbological parts of all religions are natural 
growths which early environ the aspiring | 
soul atid help it Godward. It is also a _ 
significant fact that spiritual giants have. 
been produced only in those systems of 
religion where there is an exuberant — growth: 
of rich mythology and ritualism. The dry | 








‘fanatical forms of religion which attempt | 
“to eradicate all that is poetical, all that is 


beautiful and sublime, all that gives a firm 
grasp to the infant mind tottering in its 
Godward way—the forms which attempt to 
break down the very ridge poles of the | 
spiritual roof, and in their ignorant and 
supersitjtious conceptions of truths try to drive 
away all that is life-giving, all that furnishes | 
the formative material to the spiritual plat 
growing in the hiiman ‘soul=such forms. of 











os gheaben aha ngs itdosd, | is . 
ea weaby ocak argo trae life, 





in, as. they sled tote he 
‘atheists and materialists, the better 
t be for the world. Qne ounce of the _ 
of rishteousness. and, of spititual 
tion outweighs toms and Riad: | 






the sages of India. Tatar ton Utena 
tively to what they say. 
pt 4 
fhe Need éfa Gurn. “a4 
Every soul is destined te be perfect, and _ 
every being, in the end, will attain the state _ 
of perfection. Whatever weare now, is the ‘i 
result of our acts and thoughts inthe past ; 4 
and whatever we shall be in the future,’ will | 
be the result of what we think and do now. 
But this, our shaping of our own desti ies,* 
does not. preclude our receiving help from F 
outside ; nay, in the vast majority of fi 
\ such help is. absolutely necessary. | | 
comes, the higher powers and possibilities: of 
the soul are quickened, spiritual . life is 4 
awakened, growth is animated, and mai te 
becomes holy and perfect in the end. 
‘This quickening impulse’ cannot be — 
derived from books. The soul can | 
receive impulses from another soul, and f 
nothing else, We may study nolan 
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ortionate development the spiritual 
in man. In studying books we are 
sometin nes deluded into thinking that there- 
yy we are being spiritually helped ; bat, if 
nalyse the effect of the study of books 
ourselves, we shall’ find that, at the ut~ 
it is only our intellect that derived 
: from such studies, bat not onr inner’ 
This insufficiency of books to quicken 
al growth is the reason why, although — 
every one of us can speak most, 
lly on spirittal matters, when it : 
action and the living of # truly” 
life, we find oursélves so awfully 
ent. To ngiiehied the spirit, the impulse, ; 
eens foci another soul. — ed 
"person from whose soul) such 
6. ~eomes is vealed the. Gurhaeiiie 





“seed must be a living seed, and the field | 
must be ready ploughed ; and when both 
these conditions are fulfilled a wonderful — 
growth of genuine religion takes. place. | 
“The true preacher of religion hasto be — 
of wonderful capabilities, and clever shall 
his hearer be” eis. aS} Racates tren 
and when both of these are really wonder- 4 
ful and extraordinary, then will a splendid — 
spiritual awakening resulé and not’ otherwise. — 
Such alone are the real teachers; and such + 
alone are also the real students, the as-” 
pirants. All others are only playing with 4 
‘spirituality. They have just a li 
curiosity awakened, just a little in- | 
tellectual aspiration kindled in them, but | 
are merely standing on the outward fringe — 
of the horizon of religion. There is, no 
doubt, some value even in that, ast ee 
in course of time, result, in the awakening 
of a real thirst for religion; and it isa 
mysterious law of nature that, as soon as 












light of religion in the receiving soul is — 
and strong, the power which answers 
* go that attraction and sends in light does 
coms as a matter of course, 


© There are, however, certain great dangers 
_ in the way. There is, for instance, the 


» danger to the receiving soul of its mistaking 
“momentary emotions for real religious year~ 
ning. We may study that in ourselves, 
Many time in our lives, somebody dies . 


whom we loved; we receivea blow 5 we 


b 


“feel that the world is slipping between our 
fingers, that we want something “surer and 
er, and that we must become religi 
Ina few days that wave of feeling has 


f "passed away, and we are left stranded just 


where we were before, We are all ofus | 
often mistaking such impulses for real thirst 


Bstier religion; but as long as these 


momentary: emotions: ‘are thus mistaken, that 


_ continuous, real, craving of the soul for 






religion will not come, and we can not find 
the true transmitter of spirituality into our 
nature, So, whenever we famsied: to 

sara of our emerch re meee 3) 





look into. oda and find whether 
the craving, in ‘the heart ‘is real. Then in 
the vast majority of cases it would be dis- 
covered that we were not fit for receivin 
the truth, that there was no: real thirst for’ d 
spirituality. 

‘There are still greater dangers in Hogatdh: ie 
tothe transmitter, the Guru. There are at 
many who, though immersed in ignorance, — 
yet, in the pride of their hearts, fancy they : 
know: everything, and not only do not stop — i 
there, but offer to take others on their 
shouldats ; and. thus: the bithd™ leading me 
blind, both fall into the nape 
aéniat waa Mats afeer awa! weRT 
Batt fale’ api scatee Aanta eergt— 
“Fools. dwelling in darkness; wise in thail’ | : 
own. conceit, and puffed up with vain know-: — 
ledge, go-round and round staggering to ani 4 
fro, like: blind men: led by the blind.” — 
(Mund. Up, 1. 2:8). The world is-fall of 
thebe. Every one wants to: bea teacher, — 
every beggar wants. to: make a: gift. of. 
million dollars ! Fast as these Y 


























of the {pas 
and the Teacher. 


_ How are we to know a teacher then ? 
" ‘The sun reqnires no torch to make him 
visible ; we need not light a candle in order 
to see him. When the sun rises, we 
instinctively become aware of the fact, and 
“when a teacher of men comes to help us, the 
soul will instinctively know that truth has 
already begun to shine. upon it. Truth 
stands on its own evidence, it does not 
| require any other testimony to prove it true, 
\* it is self-effulgent. It penetrates into the 
bE. innermost corners of our nature, and in its 
_ Presence the whole universe stands ap and 
: says, “This is truth.” The teachers whose 
wisdom and truth shine like the light of the 
sun are the very greatest the world has_ 
known, and they are worshipped as gods by 
Ee the major portion of mankind. But” we 
may get help from comparatively lesser 
- ones also ; only we ourselves do not pos 
_ intuition enough to judge well of the man 
if from, whom we receive teaching and, 
idance ; ; 8o there ought to be certain, tes 
certain conditions, for the teacher to si 
as sages! are also for the eh at : 
‘ 
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_ The conditions necessary for the tanght — 
are purity, areal thirst after knowl 
and perseverance. No impure soul ean be 4 
- really religious. Purity in thought, speech, ; 
and act, is absolutely necessary for any one — 
to be religious. As to the thirst after — 
knowledge, it is an old law that we all get 
whatever we want. None of us can get — 
anything other than what we fix our hearts — 
upon. To pant for religion truly is a very A 
difficult thing, not at all so easy as we 7 
generally imagine, . Hearing religious talks,” i 
reading religious books, is no proof yet ofa 
real want felt in the heart ;there must be j 
a continuous struggle, a constant fight, an 
“unremitting grappling with our. lower — 
nature, till the higher want is actually felt — 
and the victory is achieved. It is nota | 
question of one or two days, of years, or of © 
lives ; the struggle may have to goon for — 
hundreds of life-times. The success some- 
times may come immediately, but we must 
be. ready to wait patiently even for what — 
may look like an infinite length of time, | 
. The student v who. sets out-with such. aspirit — 
of perseverance will surely find success 4 E 
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t he knows the spirit of the teiripinden 
Phe whole world reads Bibles, Vedas, and 
Qurans ; but they are all only. words, syntax, 

mology, philology, tho dry bones of 
gion. The teacher who deals too. 
n words, and allows the mind to be 
"away by the force. ‘of words, loses. 
the spirit. It is the knowledge of the: spirit 
of the scriptures alone that constitutes the- 
e'religious teacher. The network of, the 
rds of the scriptures is like a huge forest. 
which the human mind often Joses itself 
{ finds:no.way out. Wear bahiiaaihs foe. 
lste—The network of words isa ‘big. 
est ;, it is: the cause: of curious wander- 
ings.” The various. methods: of joining. 
‘words, the various.methods: of speaking in. 
beautiful language, the: various. methods of 





















are.only for the: disputations.and enjoyment 
the learned. ; they a not. ‘conduee: to. the | 
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that’ the world may praise them as great — 
scholars. You will find that no one of the — 
great teachers of the world ever ‘went into — 
these various explanations of the texts ; there - 
is with them no attempt at “text-torturing,” 
noeternal playing upon the meaning of words 
and their roots. Yet they nobly taught, — 
while others who have nothing to teach, 
have taken up-a werd sometimes, and 
written a three volume book on its origin, 
on the man who used it first, and on what 
that man was accustomed to eat, and how ° 
long he slept and:so on, 

Bhagavan Ramkrishna used to tell a | 
story of some men who went into a mango-— 
orchard and busied themselves in counting 
the leaves, the twigs, and the branches, 
examining their colour, comparing their size, 
and noting down everything most carefully, 
and then got up a learned discussion on each 
of these topics which were undoubtedly 
highly interesting to them. But one of 
them, more sensible than the others, did not 
care for all these things, and instead there- 
of, began to eat the mango-fruit. And was 
he not wise ? So leave this counting of 

f leaves and twigs and this note-taking to 





aaa 
others. This kind of work has its proper 
| place, but not here in the spiritual domain. 
You can never once see a strong spiritual 
» man among these “leaf-counters.” Religion, 
the highest aim, the highest glory of man, 
does not require so much labour as leaf- 
i se If you want to be a Bhakta, it 
is t all necessary for you to know 
_ whe rishna was born in Mathura or in 
| Vraja, what he was doing, or just the exact 
~ date on which he pronounced the teachings 
« of the Gita. You only require to feel the 
craving for the beautiful lessons of duty 
| and love in'the Gita, All the other, parti- 
culars about it and its author are for the 
“enjoyment of the learned. Let them have 
what they desire. Say “Santih, Santih” 
to their learned controversies, and let us 
ate the mangoes. 
The second condition neiaiaiaey: in the 
teacher is—sinlessness, The question 
~ often asked, “Why should welook into the 
character and personality of a teacher? We — 
have only to judge of what he says, and 
take that up.” This is not right. Ifa man 
wants to teach me something of dy: 
oF chemistry, or any aeher. Physical, 





| [HE ASPIRANT ANDTHE TEACHER. 85 
he may be any thing he likes, because what 
the physical sciences require, is merely an_ 
intellectual equipment ; but in the spiritual — 
sciences it is impossible from first to last 
that there can be any spiritual light in the 
soul that is impure. What religion can an. 
impure man teach? The sine qua non of 
acquiring spiritual truth for onan or 
for imparting it to others, is the purity - 
heart and soul. A vision of God, or a | 
glimpse of the beyond, never comes until 
the sval is pure. Hence with the teacher of 
religion we must see first what he 7s, and 
then what he says. He must be perfectly 
pure, and then alone comes the value of his — 
words, because he is only then the true 
“transmitter.” What can he transmit, if — 
he has not ‘spiritual power in himself ? 
There must be the worthy vibration | 
spirituality in the mind of the teacher so 
that it may be sympathetically conveyed 
the mind of the taught. ‘The function of the 
teacher is jndeed an affair of the transference 
of something, and not one of a mere stimu; 

. Jation of the existing intellectual. er ‘other 
© fa 1 the taught. ‘Something realand — 
tn influence comes from the 
















re OES CR we refore the! | 
teacher must. be pure. Feet 
The third condition is in regard to the 
motive. The teacher must not teach with any 
ulterior selfish motive, for money, name, or 
_ fame ; his work must be simply out of love, 
out of pure love for mankind at large, The 
ly medium through which spiritual force: 
be transmitted is love. Any selfish 
tive, such as the desire for gain or for 
|. name, will immediately destroy this convey- 
ing medium. God is love, and only he who 
| has known God as love can be a teacher, of 
"godliness and God to man, 
1 When you see that, in vour teacher, 
' these conditions are all fulfilled, you 
safe ;ifthey are not, it is unsafe to al 
Ghamit to be taught by him, for there is the 
eat danger that, if he cannot convey good- 
s into your heart, he may ¢ nvey wicked- 
_ This danger must by all s be 
edagainst. carfacare aferare. Ss) 
| c@ aafsens —He who is learned, sinless 
and unpollutied by lust is the cen’ 
‘ of the Brahman.” > : a} 
what has been said, it mai 
e "fallow ‘that we cannot be 




































stot) books: ‘in running aor 
in everything” is all very true as a 
“figure : but no man can impart to 
single grain of truth unless’ he has the v 
Bore ora germs of it in himself. To wha 
do “the stones and brooks preach gorm 
To the hmnan soul the lotus of whose | 
holy shrine is already quick with life. 
_ the light which causes the 
out of this lotus comes alway 
good and wise teacher. When t 
‘has thus been opened, it ‘Wetomée 
“-reeeive teaching from the stones, 
prooks, or the stars, or the sun; | or the 
or. from anything which has its exist 
r Aivine universe re ee E. 
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, or mere ines, A blind 
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while in those countries which 
ted to keep up this kind of rela: 


e lecturer, the teacher expecting his five 
and the person taught expecting his 
ape filled. with the teacher's words, 
h going his own way after. this much | 
Under such circumstances spiritual ) 













the Alps. op aay you 
the bottom of the sea, and pry i ve 
~ nook of Thibet and the desert. of Gobi, 

will not find it i any: where, ner 


Sdeaiben comes, serve Maite, vik, — 1 
confidence and tsleaplieiys _ open 


ik such a saviel of love ane ven 


wonderful things regeing; a 
ness, and reg ae 
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Incarnate Teachers and 

tion. — f 
~ Wherever His nants se cuae that 
ak is holy. How much more 50 is tl 
ont who speaks His name, and with w 

















fia: uman fvobler hats all ordinary 
es ate another set of teachers, the Avataras 


n one deniendh viggnmnis 
= are the Teachers of | 
chers, the highest manifestations of 
th man. We cannot see Ged. 
through them, We cannot. help. 
ipping them ; and indeed they are 
3 Gueaily specks we are Decsray to wor- 





the God Siva, and who; after days of hard 
\struggle, manufactured only the image of | 
“a monkey. So whenever we try | think 
sof God as He is in His absolute per: tion, 
~we'invariably meet with the most miserable _ 
failure ; because as long as we are men, We — 
eannot conceive Him as anything higher — 
than man. The time will come when we) 
shall transcend. our human- nature, and 
know Him as He is; but as long as 
aremen we must worship Him in man and , 
‘asman. Talk -as* you pont try as you mray,? 
you cannot’ think of except as @ man. ‘ 
You may deliver great itellectual discour-- 
ses on God and on’ all things under the sun, _ 
become very great rationalists‘and prove'to | 
your satisfaction. that all. these accounts of - 
the : Avataras: of God as ‘man are nonsense, | 
But let us’ come for a moment to practi 
common sense. What is there behind this 
kind’ of remarkable © intellect ?' Zero, 
nothing, simply so much forth, When — 
next you hear a man delivering a_ great 
intellectual lecture: against’ this worship of 
aie oy of Gott an of hin’ and ca 













the words. he coal means. nothing by 
them ; he cannot formulate os their mean- 
| ing any idea unaffected by his own human 
nature; he is no better off in this matter 
‘than the man in the street who has not read - 
het single book. That man in the street, 
| however, is quiet: and does not disturb the. 

| peace of the world ; while this big talker. 
tes disturbance and misery among man- 

kind. Religion is after all realisation, and 
faawe must make the sharpest distinction 
b ween talk and intuitive experience. 
What we experience in the. depths of our. 
Sel is realisation. Nothing indeed is so. 
common as common sense in. eaten 

this matter, _ ‘ 

_, By our present constitution we are. 
imited and bound to see God as man. If, 
for instance, the buffaloes want to worship. 

_ God, they will, in keeping with their own 
nature, see. Him as.a huge. buffalo ; if a fish, 
| wants to worship God, it, will have to form, 
‘ an idea of Him as.a big fish ; -and man has. 
to think of Him,ss,man, And these va 
_ eonceptioys are.not. due to. morbidly 
i Man, the Ce th i 









~ all may be supposed to represent so m 
different vessels so to say. All these ¥ 
go to the sea of God to get filled with water, 
each, according to. its own shape and — 
capacity ; in the. man the water takes the — 
shape of man, in the buffalo the shape of a — 
buffalo, and in the fish the ‘shape of a fish, 
In each of these vessels there is the same — 
water of thé’ sea of God. When mensee — 
Him, they see Him as man, and the ani 
ifthey have any conception of God at all a / 
must see Him as animal, each, according 19, 
its own ideal. So we cannot help seeir 
» God as man, and, therefore, we are bound to” 
worship Him as man. There is no other c 








way. 
Two kinds of men do.not worship God 
as man—the human brute who has ng | 
religion, and the Paramahamsa, who has. 
risen beyond all the weaknesses of humanity — 
and has “transcended the limits of his own: 
human nature. To. him all. nature has be; : 
-come his own. Self. He alone- can. worship: | 
God as He is. Here too, as in all other: | 
Cases, the two extremes meet. ‘The extreme: 
one iznorancg and ‘the other: extreme | 4 










of worship. The human brute does - 
p worship because of his! ignorance, and 
"the Jivanmuktas (free'souls) do not worship 
becatise they have’ realised God in them- 
-gelves. ‘Being between these two poles of 
_ existence, if any one tells you that he is not 
going to worship God as man, take kindly 
care of that man; he ‘is, not to use any 
| harsher term, an irresponsible talker ; his» 
r peligion is for unsound and empty brains, _ 
Gor understands human failings and be-- 
‘comes man to do good to humanitys am am fe 
som iPCafe CAS ByietaneTT Trie-- 
wt Warea_u afsattia aya fey oe 
ie ULee eGreainay: awa TC TT I. 
‘Whenever virtue subsides and wickedness - 
vails, I’ manifest’ myself. To- establish + 
_ yirtue, to- destroy evil, tosave the good b. 
| come from yuga toyuga.” siaatafe atezBt 
—-RIga Wanfeter | ae SlanMHAcel aa YS? 
aceiaa_ “Fools deride me-~ who © have- 
bssumed the human- form, without knowing , 
my-realinature as the Lord of the universe.” 
Such’ is Sri Krishna’s declaration in the- 
Gita on incarnation. ‘Whena: huge ti 
“avave comes,” says Bhagaban: Sri Ram--_ 
krishna, “all the -little brooks and di 






























become full to the brim without any 
“or consciousness on their own part; so 
when an incaration comes a tidal bee 
spirituality breaks apon the world, and 
people feel eas or4 sagt i ss in rr 
air.” 
The Mantra: ¢ om: Word 
; and Wisdom. 

But we are now considering not this 
Maha-purushas, the great incarnati 
but only the Siddha-Gurus (te: 
have attained the goal); they 
“have to convey the germs of spiriti 
dom to the. disciple by means 
(mantra) to be meditated upon. 
are these mantras? The whole of this — 

" universe has, according to Indian philosophy, ; 
‘both name and form as its conditions of — 
manifestation (aizw%). In the hurtan 
‘microcosm, there can not bea single wave 

inthe mind-stuff feeafe, unconditioned by | 
‘name and form. If it be true that nature — 
is built throughout on the ‘same plan, this — 

| of conditioning by name and form | 

be the plan of the: building of 

) a ¥ aa es aa 














Now, form is the outer crust, ah which ‘he 
name or the idea is the inner essetice or ker 
nel. The body is the-form, and the mind 
_ or the antuhkaranc is the name, and sounds 
| symbols are universally associated with atm 

_ —name—in all beings having the power of 

-— pec. In the individual man the thought- 

' waves rising in the limited wee (mahat) or . 
ind-stuff) must manifest themselves, 
words, and then as saateet ean 2 












Ae Tn the’ seater Brahma or iene 
or the cosmic aR (mahat) first 
anifested himself as name,and then as form, eS, 

e é. e,, 08 this universe. All this expressed sen- 

universe is the form, bélrind which stands 
e the eternal inexpressible cmt ( sphota ), the 
\imanifester as Logos or Word. This eternal 










this i is the ¢ <— And as by. no. 
means of analysis we can separate the w 
from the idea, this Om and the eternal sphota 
are inseparable ; and therefore it is out of 
of this holiest of all holy words, the mother — 
pf all names and forms, the eternal Om, — 
that the whole universe may be supposed _ | 
to have been created. But it may be. said 
that, although thought and word | are, 
iasepazable, yet as there may be varioug 
ordesymbols for the same thonghtisdti ia) 
necessary that this particular word Om — 
uld be the word representative of | | 
ight, out of which the universe bas be- 
_eome manifested. To. this objection we 
“reply. that this Om is the only possible 
ps which coyers the whole ground, — 
none other like | it. The sphota 
is are nee ‘of all words, yet itis not 
avy definite word in its fully formed state, 
Thi to ads if all the peculiarities wich 
do 






























as “eer wii day tbo to 
. ckpiead "Hie" taaxpieadtbie sphota will 86 
| particularize it that it will no cena bo the 
a that symbol which particularizés it 
the least and at the same time most 
approximately expresses its nature, will be 
Oe @ truest symbol thereof ; and thie is the 
Om, and the Om only ; because these three 
_ letters @ & 3 (A, U, M), pronounced in 
© combination as Om, tay well be the 
_ generali symbol of all possible sounds, 
_ The letter q (A) is the least differentiated { 
- of all sounds. therefore Krishna says in the 
«Gita ewaiaie ec Py “I am A aihoig. 
the letters.” Again, all articulate 
ate produced in the space within the m 
t beginning with the root of the tor 
ending in the lips—the throat sound 
atid M is the last lip s 
"exactly represents the ro 
- the impulse which bes 
| the tongie till it ends 
_ petly pronounced, this: 












Xe TRE MANTRA t OM : WORD AND WIsDO 
Ly 
‘And as the symbol can never be separated — 


from the thing signified, the Om and the — 
sphota are one, And as the sphota, being — 
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the finer side of the manifested universe, ig— 


nearerto God,and is indeed the first. manifesta- 


tion of Divine Wisdom, this Om is truly sym- 


bolic of God. Again, just as the “one only” 


‘Brahman, the Akhanda —Satchidananda, 


the undivided Existence-Knowledge-Bliss, | 
can be conceived by imperfect human souls ~ 
only from particular standpoints of view and = 


associated with particular qualities, so this 
universe, His body, has also to be thought 
of along the line of the thinker’s mind. — 

‘ 


. This direction of the worshipper’s mind 


oid 


is guided by its prevailing elements or 


~ Zattvas. The result is that. the same Ged 
will be seen in various manifestations as the 


possessor of » various predominant qualities, — 


and the same universe will appear as full of 
manifold forms. In the same way in which, 


even in the case of the least differentiated | 


and the most yniversal symbol Om, thought 


and sound-symbol are seen to be nami 













a dagot ay lint aud express as _ 
‘as possible the particular view of God — 
the universe they stand for. And as the — 
represents the Akkunda, the undiffer~ ] 
ted Bruhman, the others represent the — 
ude or the differentiated views of the 

Being ; and they are all helpful | to. 
meditation = the — vl Reed 







ane -external one ; and beth h 
shipped as substitates. of God. 4 
«<The Sun is Brahman. this is the pes mM 
wna who worships Name as Brahman; | 5 
$n all such passages the dou, arises. as tO — 
the worship. of Pratikas......,” SA¥S Sankara. ; 
The word Pratika mews go'ng towards, and — 
worshipping a Pratika is worshipping some _ 
thing which as a substitute, is; in some one’ | 
er more respects, like the Brahman more — 
and more, bat is not the Brahman. Along 4 
with the Pratikas mentioned in the Srutis™ 
there are various others to be found io the 4 
Puranas and the Tantras. In this kind of | 
‘Pratika-worship” may be included all the — 4 
varicus forms of Pitri-worship and Deva- ] 
worship. : 
Now worshipping Isvara and Hie: alone i 
is Bhakti ; the worship of anything else, 
Deva or Pitri, or anv other being cannot — 
be “Bhakti.” The various kinds of wership 
of the various Devas are all to be included 
in ritualistic Karma, which gives to the 4 
worshipper only a particular result in the — 
form of some celestial enjoyment, *but can ® 
neither give rise to “Bhakti nor lead to 
: “DMukti One thing, therefore, has to a 
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| carefully borne in mind. If, os it may 
_ happen if some cases, the highly philosophic 
_ ideal supreme “‘Brahmatr’ is Himself dragged 
down by “Pratika-worship” to the level 

of the .“‘Pratika” and the ‘“Pratika” itself 

is taken to be the Atman of the wor* 

shipper, or his “Antarayamin,” the wor- 
_ shipper gets entirely misled, as no “Pratika” 
can really be the Atman of the worshipper. 
But where “Brahman” Himself is the object 

of worship,and the “‘Pratika” stands only as 
“a substitute ora sugges tion thereof,that is to 
| say, wHere through the “Pratika” the omni- 
| present Brahman is worshipped—the “Pra- 
tika” itself being idealized into the cause of all, 
the Brahman—the worship is positively bene- 
ficial ; nay, it is absolutely necessary for all 
mankind, until they have all got beyond the 
primary or preparatory state of the mind in 
regard to worship. When, therefore, any 
gods or other beings are worshipped in and 
for themselves, such worship is only 
ritualistic Karma ; and as a Vidya (science) 
| it gives us only the fruit belonging to that 
" particular Vidya ; but when the Devas or 
any other beings are looked upon as “Brah- 

man” and worshipped, the result obtained 
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is the same as by the. worshipping of 
“Isyara,” This explains how, in many cases, 
both in the Srutis and the Smritis, a god, 
or a sage, or some other extraordinary being | 
is taken up and lifted, as it were, out of its 
own nature and idealized into ‘Brahman,” 
and is then worshipped, Says the Adwaitin, 
‘Is not everything Brahman when the name 
and the form have been removed from it, 
‘Is not He, the Lord, the innermost self of 
every one ?’ says the Visishtadwaitin, Saqj- — 
feo stacy atta utofs wei geste 1” 
“The fruition of even the worshipof the | 
Adityas, ete., Brahman Himself bestows, — 
because he is. the Ruler ofall,” says Sankara 
in his Brahma-Sutra-Bhashya eae pia sats 
Sage We agery Se eicairite eifer 
aifey @a fastaiaie1 “Here in this way does 
“Bratman” become the object of-avorship, 
because He, as “Brahman,” is. superposed on 
the “‘Pratikus” just as. Vishnu, te, are 
superposed upon images, &c.” 

The same ideas apply to the worship of 
the “Pratimas’ as do to tbat of the 
“Pratikas” ; that is to say, if the image § 
stands for a god or a saint, the worship is. 
not the result of “Bhakti,” and does not] ead — 





_ to liberation ; but if it stands. for the one 
' God, the worship thereof will bring both 
“Bhakti? and “Mukti.” Of the principal 
religions of the world we see Vedantism, 
Buddhism, and certain forms of Christianity 
' freely using images; only two religions, 
Mahomedanism and Protestantism, refuse 
such help. Yet the Mahomedans use the 
graves of their saints and martyrs almost in 
the place of images; the Protestants, in 
rejecting all concrete helps to religion, are 
* drifting away every year further and farther 
from spirituality, and at present there is 
searcely any difference between the advanced 
Protestants and the followers .of Auguste 
| Comte, or the Agnostics who preach ethics 
alone. Again, in Christianity and Maho- 
medanism whatever exists.of image-worship 
is made to fall under that category in which 
the ‘‘Pratika” or the “Pratima” is worshipped 
in itself but not as a (¥fSca\sas)“help to the 
vision” of God ; therefore it is at best only of 
the nature of ritualistic “Karmas" and cannot 
_ produce either Bhakti or Mukti. ‘In this 
© form of image-worship the allegiance of - the 
soul is given to other things than “Isvara,” 
a therefore, such use of images or gs 2 
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of temples or tombs, is real idolatry ; yet it — 
is in itself neither sinful nor wicked—it isa 

rite—a “Karma,” and worshippers must and — 
will get the fruit thereof. | 





The Chosen Ideal. 

The next thing to be considered is what 
we know as “Ishta Nishtba’. One who as- 
pires to be a Bhakta must know that “so 
many opinions are so many ways.” He 
must know that all the various sects of — 
the various religions are the various” 
manifestations of the glory of the same _ 
Lord. “They call You by so many | 
names ; they divide You, as it were, by | 
different names, yet in each one of those is | 
to be found Your omnipetence......You 
reach the worshipper through all of these ; 
neither is there any speciality of time so 
long as the soul has intense love for You... — 
You are so easy of approach ; it is my mis- 
fortune that I cannot love You.” Not only - 
this, the Bhakta must take care not to hate 
nor even to criticize, those radiant sons of 
li ho are the founders of various sects ; ~ 
Setar even to hear them spoken ill of. 


Nery ww, indeed, are those who are at once 


ve | 





' the possessors of an extensive sympathy and 
power of appreciation as well as an intensity 
eflove. We find asarule that liberal and 
sympathetic sects lose the intensity of 
religious feeling, and in their hands religion 
is apt to degenerate into a kind of politico- 
social club life. On the other hand intense- 
ly narrow sectaries, whilst displaying a very 
commendable love of their own ideals, are 
_ seen to-have acquired every particle of that 
ore by hating every one who is not exactly 
of the ‘same opinion as they are. Would to 
_ God that this world was full of men who 
were as intense in their love as world-wide 
| in their sympathies! But such are only few 
| and far between. Yet we know that it is 
| practicable to educate large numbers of hu- 
man beings into the ideal ofa wonderful 
blending of both the width and the intensity 
' of love ;and the way to do that is by this 
path of the Ishta Nishtha or the ‘chosen | 
_ ideal.” Every sect of every religion ieee ; 
-only one ideal of its own to t 
the eternal Vedantic religion opens ‘to. man- 
kind‘an infinite number of doors for r¢ 
into the inner shrine of Divinity, anc 
before humanity an almost i 
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array of ideals, there being in each of them — 
@ manifestation of the Eternal One. With 
the kindest s>licitade the Vedanta points 
out to aspiring men and women the numer- 
ous roads hewn out of the solid rock of the 
realities of human life by the glorious sons, — 
or human manifestations, of God in the past 
and in the present, and stands with out- — 
stretched arms to welcome all—to welcome | 
even those that are yet to be—to that Home © 
of Truth and that Ocean of Bliss wherein 
the hums ‘soul’ beefed oat of the eb OFM 
Maya may transport itself with perfect free- 
dom and with eternal joy. 

“Bhakti Yoga”, therefore, lays on us the 4 
imperative command not to hate ordeny | 
any one of the various paths that lead to ~ 
salvation. Yet the growing plant must be 
hedged around to protect it until it has 
grown into a tree. The tender plant of 
spirituality will die if exposed too early to 
the action of a constant change of ideas and 
ideals. Many people, in the name of what 
may be called religious liberalism, may be 

be feeding their idle curiosity witha — 
ct succession of different ideals. 
Wi 


Pak % “ them wettihe new things grows intoa — 






‘sort of disease, a sort. of reli chr arias 
i mania. They want to hear new things” just 
5 to get a sort of temporary nervous excite- 
ment, and, when one such exciting influence 
| has had. its effect on them, thev are ready 
for another, Religion is with these people 
| asort of intellectual opium-eit'ng, and there 
it ends. “There is another sort of men,” 
i says Bhagavan Ramakrishna, “Who are 
like the pearl oyster of the story. The 
-_ pearl oyster leaves its bed at the bottom of 
a, and comes up to the surface to catch 
BE the rain water when the star Svatiisin the 
' ascendant. It floats about on the surface 
~ of the sea with its shell wide. until it 
: has succeeded in catching a drop: the tain 
E avater, and then it dives deep down toi its 
| sea-hed and there rests until it has succeeded 
* in fashioning a beautiful pearl out of that 
rain drop.” 
This is indeed the most poetical and. _for-. 
cible way in which the theory ¢ ta 
- Nishtha has every been But This “Eka 
Nishtha,” or devotion to one ji % absblute- 


_ ly necessary for the beginner in the practice 
| of religious devotion. He ae y with 


‘Hanuman in the Ramayana —*Thor 








Janaki are one and the same manife 

of the same Supreme Being, yet my all 
all is the lotus-eyed Rama ;” or, as was said 
by the sage Tulasidas, he must say—“Take 
the sweetness of all, sit with all, take the © 










seat firm,” Then, if the devotioral aspirai 
jis sincere, out of this little seed will come 
out a gigantic tree like the Indian banyan — 
sending branch after branch and root after | 
root toll sides, till it covers the entire 5 
of religion. Thus phi — true devotee ie 






ed in all ideals by all sects, under © e 
es, and ee all forms, : 






eePaaiire fale on the va 
i he attain of ‘That 
iscrimination, 





; Wy the nature 
» food itself, as in i e of garlic, 
(2) owing to its coming from wicked — 

‘and accursed persons ; and (8) from physical 

irities, such as dirt, or hair, ete. The 

is say, ‘when the food is pure, the Sattva 

“element. gets purified, the memory becomes 

“unwayering,” and Ramannja quotes this. ea 

“Chhandogya Upanishad.” 
The: question of food has ‘ 
ne of the most vital with —s tas, 





Le Sear See ome METHOD Ee 
‘ment. The materials which we 1 
through our food into our body-structure 
go @ great way todetermine our poe. | 
constitution ; therefore the food we eat has — 
“to be sicoalaaiys taken care of, However, — 
in this matter as in others, the fanaticism — 
into whick the disciples invariably fall is _ 
not to be laid at the door of the masters. 
And this discrimination of food is after — 
all of secondary importance. The very | 
same passage quoted above is explained by . 
Sankara in his ‘“Bhashya on the Upanichodsr 
in a different way by giving an entirely | 
t meaning to the word ahara, trans- — 
enerally as food. According to him — 
which is gathered in is ahara, The 
i jeaMlpdse of the sensations such as sov 
‘et , is gathered i in for the enjoyment of { 
"enjoyer (self); the purification of the “know: | 
ledge which gathers in the perception of the 
the purifying of the food (ahara), — 
‘purification-of-food’ means the — 
Oe the pe of ier. | 
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the senses, to conteol them. id 
‘gnder; the: guidance of. the aril 





f 
qualities conducive to purity, as 
b Saar there ‘are enumerated, Sutya, 
t | Arjava, sincerity + Daya,» 
} Lt others without any gain to 
self 5 Ahimsa, ' eae 


— ¢oveting other's goods, not thinkin: ; 
ts, and not brooding vr mi 
d from another. In this list. 








the Yogin, hes the-Guru ofall, even 
ne lives oon dey of his life on the: 

















They will break to 
mysterious forces of the body 
even slightly awakened bY the practi 
any ‘of the Yogas. It is “the young, t 
healthy, the strong” that can scere success, 
Physical strength, therefore, is 
necessary. It is the strong - 
that can bear the shock of ee 
ing from the attempt to contfol the | 
‘ ho wants to aR Sep 
" stror jpaust . be shi 

‘miserably weak attempt 

» they are likely to get someincurable m: 
or lB their minds. Volm 








We have now finished theo 

of what may be called ghe 

' Bhakti, and are entering study 
the Para Bhakti, or supreme rdowtiok 
have to speak of a preparation to th 

- tice of this Para-Bhukti.” All such p: 
tions are intended only. for the pur 


pid ‘dat lentes the regions of this 
“devotion (Para-Bhukti), is revun 
‘pelts plea seer oe 
be ‘piritual growth. 














c the: ‘intense. iota! aie 
‘city ioe off “smoothly, naturally, 
a man learns to love the whole | 
3 his love for his country, his intense, 
patriotism drops off, without hurt- . 
without any manifestation of 
1 Uncultured man loves the pleas- - 
res of thesenses intensely ; as he becomes 
tured he begins to love~ intellectual 
: pleasures, and sense-enjoyments become less 
and less. No man can enjoy a meal with 
_the same gusto of pleasure us a dog ora 
5 , but those pleasures, which a. man 4 
| from intellectual experiences and achiev ZF 
| ments, the dog can never enjoy. At. e 
naa is in association with the low 
‘senses ; but as oon as an animal reaches a 
Aietion il of existence, the lower kind of 
- pleasures becomes less intense. In human — 
society the nearer the man i sto the animal, 
the stronger is his pleasure’ in the senses ; 
and the higher and the more cultured the 
- the greater wee FS OBR in : 
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thought, when he gets to the plane of 
spirituality and of divine inspiration, he 
finds there a state of bliss, compared to — 
which all the pleasures of the senses, or even _ 
of the intellect, are as nothing. When the — 
moon shines brightly all the stars i 
dim, and when the sun shines the moon her- _ 
self becomes dim. The renunciution — 
necessary for the attainment of Rhakti is 
not obtained by killing anything, but just 
comes in as naturally as, in the presence 
of an increasingly stronger light, the less 
intense ones become dimmer and dimmer 
until they vanish away completely. So 
. this love of the pleasures of the senses and 
of the intellect is all. made dim, and thrown 
aside and cast into the shade by the love 
of God Himself. That love of God grows 
and assumes a form which is called Para- 
Bhakti, or. supreme devotion. Forms 
vanish, rituals {ly away, books are super-— 
seded, images, temples, churches, religions, 
and sects, countries and. nationalities, all 
these: little limitations and bondages: tall 
off by their own nature from him who | 
Knows this love of God. Nothing remains 
‘or, fetter his freedom, A.ship, 









prada! Mee 





| reso te goora 
all of a sudden, comes ‘near le piaapetié 
-reck and its iron bolts and bars are all. 
_ attracted and drawn out, and) the planks 
_ get loosened’ and freely float on the water. . 
ine grace thus loosens the binding bolts 
and bars of the soul, and it becomes free. 
‘So, in this renunciation auxiliary to de- 
yotion, there is no harshness, no dryness, 
no struggle, no repression or suppression. 
| Phe Bhakta has not to suppress any single 
one of his emotions, he only strives to 
| aintensify them and direct them to God, » 









i The Bhakta’s Renunciation 
a Results from Love. 


We see love’severywhere in nature, 
Whatever in society is good and great and 
sublime, is the working out of that love ; 
whatever i in society i very bad, nay diaboli- 

eal, is also the ill-directed working out of 
the same emotion of love, It is this sume 
emotion that gives us the pure and holy 
“conjugal love between husband and wife, 
‘as well as the sort of love which goes. 
‘satisfy the lowest forms of animal pass 
The en emotion is the ‘same, but | 


Rent . ends ioe ad eis 










‘jan it different in the different crses. Ke 
js the same feeling of love, well or ill 
directed, that impels one man to do good, 
and to give all he has to the poor, while © 
it makes another man cut the throats of 
his’ brethren and take away all their pos- 
sessions, The former loves others as much 
as the latter Wtee: himself. The direction . 
of the love is bad in the case of this latter, 
but it is right and proper in the other case. — 
The same fire that cooks a meal for we 
may burn a child, and it is no fault of the — 
fire if it did so; the difference lies in the 
Way in which it is ased. Therefore, love, 
the ittense longing for association. the 
strong desire on the part of two to become | 
‘one, and it may be after all, of all to become 
merged in one, is being manifested every- 
where in higher or lower forms as the case 
may be. Bhakti-Yoga is the science of 
higher love; it shows us how to direct it ;_ 
‘it shows us how to control it, how to manage 
it, how to use it, how to give it a new aim, 
as it were, and from it obtain the highest — 
and most gloricus results, that is, hiswioeg 
make it lead us to spiritual blessedness. 


. Bhakti-Yoga does not say “Give up” ; it, 


me ann 


“only says ‘Love’; love the Hkh 
"everything low naturally falls off fro him 
the object of whose love is this Highest, 

“I cannot tell anything about Thee, 
except that Thou art my love. Thouart 
beautiful, Uh Thou art ‘beautiful {! Thou 
art beauty itself.” . What is after all really 
required of us in this Yoga is that our 
thirst after. the beautiful should be directed 
_ to God. What is the beauty in the human 
face, in the sky, in the stars, and in the 
moon? Itisonly the partial apprehension 
of the real all-embracing Divine Beauty. 
“He shining, everything shines... It. is 
through His light that all things shine. 
Take this high position of Bhakti which 
makes you forget at once all your little 
personalities. Take yourself away from 
all the world’s little selfish clingings. Do 
not look upon humanity as the centre of 
all your human and higher interests. Stand 
‘as a. witness, as a student, and observe the 
phenomena ot nature. Have the feeling 
‘of personal non-attachment with regard to 
man, and see how this mighty feeling of 
Jove is working itself out in the. world. 
Sometimes a little friction is produced, 








saat geese 


—* gevoxeumos reost 10 


} ese is only in the course of the struggle — 5 
to in the higher real love. Sometimes — 
there is a little fight, or a little fall bub 


it is all only along i way. Stand aside, 








and freely let thesé frictions come, You 
fecl the frictions omly when you are in the 
current of the world, but when you aré 
outside of it simply as a witness and as a 
student; you will be able to see that there 
are millions and millions of channels in 
which God is. manifesting Himself ad 
Love; oe 
“Wherever there is any: bliss, even 
though in the most sensual of things, there 
is a spark ‘of that Eternal Bliss which is 
the Lord Himself.” Even in the lowest 
kinds of attraction there is the germ of 
divine love. One of the names of the Lord, 
in Sanskrit is Hari, and this means that’ 
He attracts all things to Himsclf. His id - 
in fact the only attraction worthy of human — 
hearts. Who can’ attract a soul réally an 
Only He! Do you think dead matter — 
ean truly attract tie soul ?~ It never did, — 
and never will When you seea man going — 
‘after a beautiful face, do you think that it 


_ fs the + handful of arranged material, moles 


Brn 





} x RAR ARR 
ales which yeally attracts the Mat 
at all. Behind those material cle 
there mast be and is the play of divine 


influence and divine, love., The ignorant 
man does not know it § but yet, consciously 
or unconsciously, he tiracted by it and 
"it alone. $0 even the lowest forms of 
i attraction derive their power from God 
_ Himself. “None, O beloved, ever loved 
_ the husband for the husband’s sake ,; itis 
| the Atman, the Lord, who- is inside, and 
. for hissake the husband is loved.’ Loving 
_ wives may know this or they may not ; it 
') is true all the same. “None;-O beloved, ever’ 
/ loved the wife for the wife’s sake, but it ix 
the Self within the wife that is loved.” 
Similarly no one loves‘a child or anything 
else in the world excepton account of Him 
_ who is within. The Lord is the great 
magnet, and we are all like iron filings ; all- 
of us are being constantly attracted by Him, 
and all of us’are straggling te reach Him; 
_ All this struggling of ours in this world is | 
| ‘surely not intended for selfish: ends. Fools’ 
_ do not know what they are doing : Pagid 
gt their’ life is all to i 
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RENUNCIATION FROM LOVE. ce 


APSE EATS SEPIA  L  | 
and fighting in life is intended to make us 
go to Him ultimately and be one it 
Hin. 
However the “Bhakti-Yogin” knows "te 
meaning of life’s strugélos-; he understands 
it.. He has passed througha long series of — 
these struggles, and knows what they mean, 
and earnestly desires to be free from the | 
friction thereof ; he wants to avoid the 
clash and go direct to the centre of alk 
attraction, the great Hari. This is the 
_ tenunciation of the Bhakta, this . mighty 
attraction, in the direction of God makes alk 
other attractions vanish for ‘him; this 
mighty imfnite love of God which enters hig 
heart leaves no place for any other love to 
live there. How can it be otherwise ? 
Bhakti fills his heart with the divine waters 
of the ocean of love, which is God Himself ; 
there is no place there for little loves. That 
is to say, the Bhakta’s renunciation is. that 
vairagyc, or non-attachment for all things 
‘that are not God, . which results from: 

_ anuraga, ‘or great attachment to God. ; 

This is the ideal preparation for. the! 

ainment of the supreme Bhakti. When 

is Fonuuciation comes, the gate opens " 









_ the soul to pass thropgh and reach the lofty” 
- tegions of Supreme Devotion or “Para+ 
| Bhakti.” Then it is that we begin to under< 
stand what “Para-Bhakti® is; and the man 
who has entered into thé inner shrine of the 

“Para-Bhakti:” he alone has the right to say 

that all forms and symbols aré useless to him 
| as aids to religious realisation. He alone has 
attained that supreme state of love common- 
» ly called the brotherhood of man; the rest 
only tik. He sees no distinctions; the 
tnighty ocean of love has entered into him, 
— and he sees not man in-man, but beholds his 
Beloved everywhere. Through every fase 
shines to him his Hari. The light in the 
sun or the moon is all His manifestation, 
Wherever there is beauty or sublimity, to 
him it is all His. Such Bhaktas are still 
living ; the world is never without them: 
Such, though bitten by a serpent, only say 
- that a messenger came for them from their 
| Beloved. Such men alone have the right to 
of utiiversal brotherhood. They feck 

resentment ; their minds rieve® re-act in 

“the form of hated or of jealousy: Tho” 
, the sensuous, has vanished from 


em for ever How-gsni they: Naseagere 
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where, through their love, they are: always 
able to see the Reality behind the scenes?» 





The Naturalness of Bhakti-Yoga 
and Its Central Secret 


“Those who with constant attention 
always worship You, and those who wor- 
ship the Undifferentiated, the Absolute,— 
of these who are the greater Yogins ?”— 
Arjuna asked of Sri Krishna, The answer 
was :—“Those who concentrating their mind 
on Me worship Me with eternal constancy, 
and are endowed with the highest faith— 
they are My best worshippers, they are the 
greatest Yogins. Those that worship the 
Absolute, the Indescribable, the Undiffer- 
entiated, the Omnipresent, the’ Unthinkable, 
the All-comprehending, the Immovable, 


and the Eternal, by controlling the play of 


| 


their organs and having the conviction of 
sameness in regard to all things, they also, 


being engaged in doing good to all beings, — 4 
come to Me alone. But ‘to those whose : 





‘minds have been devoted to the unmani- 


fested Absolute, the difficulty of the struggle 


along. the way i much greater, for itis” 





- indeed with great difficulty that the path — 
of the unmanifested Absolute is trodden by 
any embodied being. Those who, having 
offered up all their work unto Me, with 
éntire reliance in Me, meditate on Me and 

' worship Me without any attachment to any- 
thing else—them I soon lift up well from the 
ocean of death and ever-recurring birth, as 
their mind is wholly attached to Me.” 
Jnana-Yoga and. Bhakti-Yoga are both re- 
ferred to here. Both may be said to have 
Deen defined in the above passage. Jnana 

| Yoga is grand ; it is high philosophy ; and 
almost every human being thinks, curiously 
enough, that he can surely do eyery thing 
required of him by. philosophy ; but it is 
really very difficult to live truly the life of 
philosophy. We are oftenapt to run into 
great dingers in trying to guide our life by 
philosophy. This world may be said to be 

‘divided between persons of demoniacal 
nature, who think the care-taking of the 

Po to be the be-all and the-end-all of 

istence, and persons of yodly nature, who 
that the body is simply a means to. 

1d, an instrument intendel. ‘for the 

the. soul. The denial and indesd- ; 

ie a Sh Dir ls a 
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* quote the scriptures for its own purposes 5 | 
and thus the way of knowledge appears to = 
offer justification to what the bad man does — 
as much as it offers inducements to what — 
the good man does. This is the great dan- i 
ger in Jnana-Yoga. But Bhakti-Yoga is — 
natural, sweet, and gentle ;the Bhakta does — 
not take such high flights as the rn | 
Yogin, and therefore he is not apt to have — 
such big falls. Until the bondages of the — 
soul pass away, it cannot of course be free, — 
whatever may be the nature of the path. tha 
the religious man takes. ’ 
Here is a passage showing how, in the 
case of ono of the. blessed Gopis, the soulr 
binding chains of both merit and demerit 4 
were broken. “The intense pleasure ip — 
meditating on God took away the binding 1 
effects of her good deeds. Then her intense 
misery of soul in not attaining unto Him © 
‘ washed off all her sinful--propensities ; and 
then she became free.” SfeeiaanreRayin 
DD VU Seaferatga pease | 
famine gfe nem cHereaets | dn 
_ “Bhakti-Yoga’ the central secret is, sat 


e; to et As - various passions 
ing be the human heat 
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‘are not wrong in themselves; only they * 
have to be carefully controlled and given. a 
higher and higher direction, until they attain, 
the very highest condition of excellence, 
The highest direction is that which takes 
us to God; every other direction is lower; 
We find that pleasure and pain are very 
common and oft-recurring feelings in our 
lives. When aman feels pain, because he 
bas not got wealth or some such worldly 
thing, he is giving a wrong direction to 
the feeling. Still pain has its uses, Let a 
man feel pain that he has not reached the 
Highest, that he has not reached God, and 
that pain will be to his salvation, When 
* you become glad that you have got a hand- 
ful of coins, it isa wrong direction given to 
the faculty ofjoy ; it should be given a 
higher direction, it must be made to serve 
the Highest Ideal. Pleasure in that kind 
of ideal must surely he our highest joy. 
This same thing is true of all oar other 
feelings. The Bhakta says that not one of 


ren is wrong, he gets hold of them all 
_and points them unfailingly towards God, 4 
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is the only thing worthy to be known, and 4 
becomes in consequence very dissatisfied and 
almost mad—then there is Viraha ; ; and this 
state of the mind makes it feel disturbed in 
the presence of anything other than the 
beioved (apafefatsfeem). In earthly love 
we see how often this Viraha comes. Again, 
~ when men are really and intensely in-love 
with women, or women with men, they feel 
a kind of natural annoyance in the presence 
of all those whom they do hot love. Exactly 
the same state of impatience, in regard to 
things thit are not loved, comes to the mind, 
when “Pgra-Bhakti” holds sway over it; 
even t0 talk about things other than God be- 
comes ‘distastefal then. “Think of Him, 
think of Him alone, and give up all other 
vain words’— (Sa acpi faye"). Those 
who talk of Him alone, the Bhakta finds to 
be friendly to him ; while those who talk of 
anything else appear to him to be unfriendly. 

A still higher stage of love is reached when ° 

life itself is maintained for the sake’ of the 
. Ideal of Love, when life itself is’ con- 
beautiful and worth living only “on 
of that Love (exdetaata). Weh- 

it, such p life 4 remain | 
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| a moment. Life is sweet ticks it ‘ins of 
the Beloved. Tadiyate (eMae = Hisness) — 
comes when a man ‘becomes perfect accord- — 
ing to Bhakti ; when he has become tere 
when he has jasebaadl to God, when he has’ 
touched the feet of God, as it were, his whole _ 
nature is purified and completely changed. 
All his purposes in life then become fulfilled. 
Yet, many such Bhakias live on just to 
worship Him. That is the bliss, the only 1 
pleasure in life, which they will not give up. 
“Oh king, such is the blessed ‘quality of Hari 
that even those, who have ‘become satisfied — 
with everything, all the knots of whore — 
hearts have been cut asunder, even they love _ 
the Lord for love’s sake”—the Lord “whom — 
all the gods worship, all the lovers of libera- 
tion, and all the knowers of the Brahman.” 
30 ac cay arate aUpEca amAfas cfs (Wits 
Tap. Upa). Such is. the power of love: — 
When a man has forgotten himself altogether, 
and does not frel that anything belongs to _ 
him, then he acquires the state of Tadiyat 
everything is sacred to him, becanse it be- — 
longs to the Beloved. ‘Evea in regard to’ 
\ love the li that asst 
mnging to ‘his i $80 sacred and so — 


a 








- ‘Tnthe same way, slink petite lores the- 
| Lard the RG See AGS so dear toy 





 eecpemeta ig Ol) Adonis ond ait wate 
bas «rn feo jas Nhs bose 
ee 


...+ to.Selfsurrender, 
| How can we love the vyashti, the particu» 
a without: first loving the samashtt, the: 
a niversal ? God is the samashti, the gereral- 
_ ised ‘and the abstract universal whole ; and: 

& ‘the-universe that we see‘is the eyashti, the 
icularised thing. Tor love tlie: whole 
a possible only by way of loving: 
be the samashti—the ‘universal—whicly is, as itt 










and: millions of smaller-un‘ties. The 
ip ante of Andia 5 th not ie! at. the. 


pied Diet es friodiatly “start to 


the: gener’ «The» search after th 


ersal is the “one: seietis of 



















wishes to realise” that “one ¢ 
abstract Person, in loving “Whom, he lov 
the whole universe. The Yogin wishes: 
have possession of that one generalived for 
» of power, by controlling which he con 
his whole universe. The Indion 
throughout its history, has been directed 
_ this kind of singular search after the uniy 
sal in everything—in science, in psycholo; 
‘in love, in philosophy. So the conclu 
to which the “Bhakta” comes is that, 
you go on merely loving one person: after” 
another, you may go on loving them so for 
an infinite length of time without being 
the least able to love the world asa whole. 
_ When, at last, the central idea is, 
arrived at, that the sum-total of all } 
God, that the sum-total of the uspiratio 
‘all the souls in the universe, whether | 
_ free, or bound, or stugsling towards libera- 
“tion, is God, then alone it becomes po: 
x ny one to put forth universal love. 
i :mashti,” and this visible 













e his children, His body, ‘His manifestation. — 
w then may we hurt any one? How 
may we not love any one ? With the 
"God will come, asa sure effect, the 
of every one im the universe. The 
4 e approach to God, the more do- 

e begin to sve that all things are in Him. 
en the soul succeeds in, onpropristing! wad 










m in everything. “Oue: canaamiabes: 
eternal fountain of love. And 
r mena even reco wena uit 














on beings.” As a result ‘of thi 
, Intense all-absorbing love, comes the 
of perfect selfsurrender, the eon 

‘that nothing that happens is against u 
_ w2tifsges1. Then the loving soulis w! 

“ways if pain comes, ‘Welcome prin. 

misery comes, it will say “Welcome. 

_ yon are also from, the Beloved.” Ifa se 
pent comes, it will say ‘“Wel:ome serpent 

"Uf death comes, such a Bhukta will weleo 
it witha smile. “Blessed am I that 

all come to me; they are all welco 

The Bhakta in this state of perfect re 

tion, arising out.of intense leve to G 

to all that are. His, ceases. to disti 

_ between pleasure aud painin-so far as 
1 pftictchhim. He does not know. what if 








body is everything ; the body is all’ ‘the 
| universe to them; bodily enjoyment is 
| is their all in all, This demon of the wor- 
ship of the body and of the thinzs of the 
body has entered into us all. We may 
_ indulge in tall talk, and take very high 
i “flights, but we are like vultures all the 
a ‘®ome ; our mindis directed to the piece of 
ion down below. Why should our body 
“De saved, say, from the tiger ? Why may 
| awe not give it over to the tiger ? The tiger 
will thereby be pleased, andthit is not al- 
together so very far from self-sacrifice and 
_ worship. Cun you reach the realisation of 
such an idea in which all sense of self is’ 
completely lost ? It isa very dizzy height 
_ on the pinnacle of the religion of love, and 
v in this world have ever climbed up to 
; but until a man reaches thit highest 
| point of ever-ready and ever-willing self, 
sacrifice he cannot become a perfect Bhaktan : 
We may all manage to maintain 
More or less satisfuctorily and for 





: To the vast saajetit of m akiod, the « 
fe 























prareryiae is ‘far better: that 
dies. in @ good cause than: in a bad 
\may) drag our Jife ‘om. we 


‘for it to: iavaoncex Teas. as Buddha 

and Mahommad are all dead.; all the great: 

_ prophets) ‘and teachersof the world aré de 
‘In this ‘evanescent: world. where every: 

_ is falling to pieces, we have to make: 
highest use of what time we have,” sa 

- Bhakta ; and really the highest use of 

isto hold: it at the service of all being: 

is Pemoptiise v-idewthit breeds: 











: Feaen of Sb dicks So the # wsiedaley: 
that we have to hold ourselvesas if we are 


altogether dead to all the things of the 


world; and that is indeed _self-surrender. 
Let things come as they may. This is the 

- meaning of “Thy will be done ;” not going 
about fighting and struggling, and thinkin 

- all the while’ that God wills all our © 

' weaknesses and worldly ambitions. It may 

f be that good comes even out of our selfish 
struggles ; that is; however God’s look out. 

F The perfected Bhakta’s idea must be never 
to will and work for himself. “Lord, they 
build high temples in Your name; they 
make large gifts in Your name’; lam poor ; 


Es 


| Tam nothing ;so I take this body of mine ~ 


and place it at Your feet. Do not give me 
up, 0 Lord.” Such is the prayer prozeed- 
ing ont of the depths of the phakta's heart. 
k To him who has experienced it, this. eternal 
b sacrifice ot the self unto the Beloved Lord 
_ is higher by fur than all wealth and power, 


- than.even all soaring thoughts of renown * 


and enjoyment. The peace of the Bhakta’s 
calin resignation isa peace that passeth all 
} understanding, and is of inco’ oe 


' ti is  gricte 











Saat 


which it has, no Saban, ae t 
“knows nothing that is opposed to them. In 
this state of sublime resignation everything — 
in the shape of attachment goes away com- 
pletély,.except that one all-absorbing love 
to Him in Whom all things live and move 
ond have their being. This attachment of 
love’ to God. is, indeed, one that does not — 
‘bind the soul) but effectively breaks all. i 


bondages, 
or - j 


‘The Higher Knowledge.and the 
Higher Love are one to the 
True Lover. 

The Upanishads distinguish between a 
higher knowledge anda lower knowledge , 
and to the Bh:kta there is really no differ- 
ence between this higher knowledge and his _ 
highet love (Para-Bhakti), The “Mundaka ~ 
pra says :—ca fara cafwera fe = 

. Safemiwie | eaten Fo Sm 
ee arent TRA S AINCACRT eCaR? Fem 
SOPH epteane fares ecmcarfeatifs | ae 
“mm AM eAMARfeIAE y “The kaowers of 
the Brahman declare that there are ty re 


kinds of knowledge worthy to be 


ee 





be ie “science dealing gos ped oamosin 
and accent), the Kalpa (or | ‘the 'saerificidl 
- Titirgy), Grammar, the Nirakta’ (or the: 
‘seienice dealing with etymology. and the» 
- ‘aneaning of words), Prosody, and’: 
‘nomy ; and the Hiyher (knowledge) eile 
3 which that Unchangeable is known.” The 
higher knowledge is thus early shown to 
be the knowledge of the an ; tind. “the 
““Devi-Bhagawatz” gives us the following 
definition of the higher love (Pura-Bhakti) = 
—“As oil poured. from one vessel to.another 
ee falls in an unbroken _ when the mind. 















‘the love that comes after 
_ Maga naga’ ). When this supreme 
“once comes into the heart of man, 
mind will ccntinuously think of God and 
remember nothing else. He will give no 
room in himself to thoughts other than those 
“of God, and his soul will be unconquerably — 
pure, and will alone break all the bonds of — 
mind and matter and become serenely. free. 
He alone can worship the Lord in his. ae 
heart ; to him forms, symbols, books and 
‘doctrines are ull unnecessary*and are incapa- 
ble of proving serviceable in any Way, It — 
is not easy to love the Lord thus. Ordinarily , 
oman love is seen to flourish only in places — 
where it is returned ; where love is not re- | 
turned for iove, aid indifference is the z 
natural result. There are, however, rare — 
instances in which we may. notice love — 
exhibiting itself even where there is no re- — 
turn of love,’ We may compare this kind | 
of love, for purposes of Hlsatestionins to the 4 
‘Jove of the moth for the fire; + bs) 
loves the fire; falls into it and dies. “It is a 
indeed in the nature of this insect to. love 200 a 
To love, because itis, the nature of love 
p love, is nndeniably the highest and ¢ 





h manifestation of love that may ‘a < 
seen in the world. Such love working it- 
self out on the plane of LNA necessari- * 
ly leads to the attainment of -Bhakti. 


We The Triangle of Love, 
‘ We may represent love as a triangle, 
each of the angles of which corresponds to 
“one of its inseparable characteristice. There » 
ean be no. triangle without all its three 
\ angles ; and there can be no true love with- ' 
~ out its three following characteristics. The 
"first angle of our triangle of love is that love 
knows no bargaining. Wherever there is 
"any seeking for something in return, there 
can be no real love; it becomes a mere— 
‘matter of shop-keeping. As long as there 
is in us any idea of deriving this or that 
favour from God in return for our respect 
and allegiance to Him, so long there can be 
“no true love growing in our hearts. Those 
' who worship God because they wish Him to 
bestow favoars on them ate sure not to wor- 
ship Him if those favours are not forthcom- j 
. The Bhakta loves the Lord because 
; is loveable; there is no other \ 


me Abs 






















eke true devotee. We have heard i 
thet a great king once went into a forest 1 
and there meta sage. He talked ia 
sage a little and was very much pleased with 
his purity and wisdom. The king Me 
“wanted the sage to oblige him by receiving 
apresent from him. The sage refused er % 
do so, saying, “The fruits of the forest | 
enough food for me; the pure streams. | 
water flowing down from the mountains — 
give enough of drink for me ;. the barks | of — 
the trees supply me with enough of cover- | 
ing ; and the caves of the mountains form — 
_ ty home. Why should I take any present — 
‘from you or from any body?” The king — 
‘said, “Just to benefit me;sir, please take — 
something from my hands, and please go — 
with me to the city and to, my palace,” 
After much persuasion, the sage at last i 
, consented to do as the king desired, and 
went with him to his palace. Before offering 
the gift to the sage the king repeated his 
prayers, saying, ‘Lord, give me mor 
children ; Lord, give me more wealth 3 Lord, 
give me more territory; Lord, keep my 
Bory in better health ; ? and & $0 on. Befo 
















th Ming finished saying his prayer the sage 
"had got up and walked away from the :room — 
Ee quietly: At seeing this the king became 
_ perplexed and began to follow him, crying 
aloud, “Sir, you are going away, you have 
not taken my presents.” The sage turned — 
~ round and said, “Beggar, 1 donot beg of 
beggars. Youare a beggar yourself, and 
“how can you give me anything? I am no 
- fool to think of taking anything from a 
_ beggar like you. Go away, do not follow 
; me.” There is well brought out the distine~ 
tion between meré beggars and the reat 
lovers of God. To worship God even for 
the sake of salvation or any other reward 
' is equally degenerate. Love knows no  re- 
| ward. Love is always forlove’s sake. The 
Bhakta loves because he cannot help loving. 
When you sce beautiful scenery and fall in 
Tove with it, you dv not demand anything 
in the way of favour from the scenery ; nor 
. does the scenery demand anything from you. 
_ Yet the vision thereof brings you to a bliss- 
_ ful state of the mind, it tones down all the 
friction in your soul, it makes you calm, 
almost raises you, for the time being, “a 
poe mortal nature, and places you 
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“et your position carries 
give your love unto God, but. 
- sonything j in return even from. Sis 


“Js that love koows uo fear, Those that 1 
Gad ditough foar.ere. the lowest of ham 


paca Ni fear of pur is 
isa great Being to them, with 
i "one hand and the seaptre in the her 
a do not obey Him they are afraid 
‘ill’be whipped. It is a degradation to 
sphis God hao fear of eae 








-eutting one’s self off from the universe. 





omEEi 


The smaller and-the more selfish I make 


myself, the more is my fear. (Ifa man 


_ thinks he is alittle nothing, fear will surely 
come upon him. And the less you think of 


“yourself as an insignificant person, the less 


fear will there be for you. So long as there 


there. Love and fear are incom- 


is the least spark of fear in you there can be 
no 





; God is never to be feared by those 
ve Him. The commandment, “Do 
Peso take the name of the Lord thy God in 
vain,” the true lover of God laughs at. How 
can there beany blaspherav in the religion 
of love? The more you take the name of 
the ‘Lord, the’ better for you, in whatever 


“way you may do it. You are only repeating 


a 


His name because you love Hin. 
The third angle of the love-triangle i is 
that love kuows no rival, for in it is always 
embodied the lover's highest ideal. True 
| love never comes until the object — 
| becomes to. us our highest ideal. J 
that in many cases human love is misd 


"and misplaced, but to the person wo loves, 
- the thing he. loves Layee his own 





- | 










‘deal. One may see his ideal in the vilest o 
beings and another inthe highest of beings 
nevertheless, in every case it is the ideal 
alone that can be truly and intensely loved. 
The highest ideal of every man is called God 
Ignorant or wise, saint or sinner, mati or 
woman, educated or uneducated, cultivated 
or uncultivated, to every human being the 
highest ideal is God. The synthesis of all 
the highest ideals of beauty, of eubliiity; “| 
and of power gives us ‘the completest concep - 
tion of the loving and lovable God. These 
ideals exist, in some shape or other, in every — 
mind naturally ; they iorm a partand parcel — 
ofall our minds. All the active manifesta: 
_ tions of human nature are struggles of those — 
ideals to become realised in- practical life. + 
All the various movements that wesee | 
around us in society are caused bythe vari- 
ous ideals in various souls trying to come 
out and become concretised ; what is inside _ 
‘presses on to come outside. This perennially — >| 
\ dominant influence of the ideal is the one — 
force, the one motive power, that may be — 
‘seen to be constantly working in, the midst | 3 
of ind, It may be after hundeds « 
\ - int , after struggling through the 















to. NET a inner. “dep, mould ¢ 
ly the external conditions and | square 
well with them; after realising) this he no 
more tries to project his own ideal on the 
outside world, but worships the ideal itself 
as ideal, from the highest standpoint of love. 
"This idvally perfect ideal embraces all lower 
ideals. Every one admits the truth of the 
saying: that a lover sees Helen’s beauty 
jaaoee Ethiop’s brow” The man who is 
gga aside asa looker-on sees. that love 
is here mispluced,« but the lover sees his 
Helen all the same, and. does not see the 
| Ethiop at all. Helen or Ethiop, the objects: 
of our love are really the centres round which, 
oar ideals become. crystallised. - What. is vit 
that the world commonly worships ? Not 
I certainly “this all-embracing ideally perfect 
ideal of the supremo devotee and. lover. That 
ideal which men and women commonly. wor- 
_ ship is what is in themselves ; every person 
| projects his or her own iaiihheces the ontside 
“world and kneels before it. Thatis why we 
“find that men who are cruel and bloodthirsty 
_-cenceive of a bloodthirsty God, because they — 
ae er sks en iho ange 




















hy wae men have a very high ideal 
God ; end their ideal is indeed so ss ee 
ge from that of others. ‘ 





The God of Love is His 
own. Proof. a 
What is the ideal of the lover: who has 
quite passed beyond the idea of selfishness, | 
of bartering and bargaining, and who knows _ 
no fear? Even to the great God such a 
man will say—‘1 will give-you my ¢ all, and 
I do not want anything* from you ; “indeed 
there is nothing that I can call my own.’ — 
. When a man has acquired this conviction, — | 
his ideal becomes one of perfect love, one P| 
the perfect fearlessness of love. The poset | 4 
ideal of such a person has no narrowness of | 
particularity about it; it is love universal, — 
love without limits and bounds, .love itself, ~ 
absolute love.. This grand ideal of the relix 
. gion of love is worshipped and loved absolute- 
ly as such without the aid of any symbols: 
‘suggestions. This is the highest form 
Para-bhakti, the worsh'p of such an all-com- 


_-prehending ideal as the ideal ; all the other — 
for s of Bhakti are only stages on the we 
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be 








e on the Wey the realeabion 60° at 

e ideal. Object after object is Rae : 

‘the inner ideal is successively projected 

on it a Tyand all such external ‘objects are. 

found inadequate as exponents of pat ever- 

expanding inner ideal, and are “naturally 4 

one after another. At last the as- 

begins to think that.itis vain to try 

e the ideal in external objects, that 

nal objects are as nothing when 

; | with thet ideal itself; and, in 

L lidiota' a time, he acquires the power of 
realising the highest and the most generalised . 

j ideal entirely as an abstraction — 

tis to him quite alive and real. When 

he devotee has reached this point, he is no 

| more impelled to ask whether God can be 

onstrated or not, whether he is ormni- 

tent and omniscient, or not. To him He 

only thé God of Love; He is the highest - 


al of love and that is sufficient for. 
) purposes ¢ He, as love, is se! ent 
requires no proofs to demoiistrate. ay 


existence of the beloved to the. raetis The 


















































eeatiace si, 1e 
loves the husband for ‘desided 


but it is for’ the — 
is in the wife that the wife i is lov 


motive power in regard “cae rman 
vities. That also is love lowered by © 
particularised. When think of myself 
comprehending the universal, there can. 
. surely be no selfishness in me ; but 1 “ 
by mistake, think that] om a little 80 
ama ed love becomes: Pectin un 


Al bilge in the universe are tet “div D 
f bene and deserve to be loved ; 3 it has, hov 








tent the power of Para-Bhz 
r me Love ; and the perfected J 















hurches the knows” nowhere to go where 
will not find Him. He finds Him in the 
temple as-well as ‘out of the temple ; he finds 
int the intliness as well as in~ 
edness, because he 
din glory in his own — 
almighty, inextinguishable 
“al Love los is ever shining’ we 








- of human imagination is incaps 2 of compre: 
“bending itin all its infin ection and - 
beauty, Nevertheless, ‘the followers of t h 
religion of love in its higher as well as_ 
lower forms have all along and in all coun-— 
\ tries had to use the inadequate human lan- — 4 
guage to comprehend and to define their 
own ideal of love. Nay more ; human love 
itself, in all its varied forms, has been — ‘ 
to typify this inexpressible divine | love. 
‘Man can think of divine things only in 
own human way ; to us. the Absolute. P| 
be expressed only in our relative language. © 
The whole universe is to us a writing of the 2 
. infinite in the language of the finite. T 
“fore Bhakias make’ useof ull the oa 
terms associated with ‘the common love 
humanity in relation to and His” wor 
po a of love. Some of the great writers ‘on 
| kti have tried to understand and 
ex} e this divine loye in so many diffs 
“erent | vays. “The lowest form in which this 
ve is apprehended is what. they call the 
















"peaceful ; the Santa »t@. When 9 man 














oat need. ‘The superstitions of awe and 
reverence in relation to God are deeply — 
rooted in the heart of our hearts, and it 
takes long years entirely to sink in love — 
our ideas of reverence and veneration, of 
ie oo and majesty and glory with cee to 


Hee ~The next type of love is wath ae, 
“friendship. “Thou art our beloved friend.” 

— ‘Tust as a man opens his heart to his friend, 
ms ‘knows that the. friend will never chide 

him for his faults,” but will always: try to 

_ help him, just as there is the idea of equality 
_ between him and his friend, so equal love 
_ flows in and- out between the worshipper 
and his friendly God. Thus God becomes 
_ our friend, the friend who is near, the friend 
_ to whom we may freely tell’ all the tales of 
our lives + the innermost secrets of our 
PMeirw. we: may place before him with the 
| greatest assurance of safety and support; 

He is the friend whom the devotee accepts 
as an equal ; God is viewed here as our play- 
~ mate. We may well siy that we are all 
_ playing in this universe. Just as children 

4 sions aneeeyiow as the most ita de 

























Activity is sP with us for the fulfilm ; 
of a certain want, and want always presu 
\ poses imperfection. God is perfect ; 
kas no wants, Why should He go on 
” this work of an ever active creation ? Wh 
purpose has He in view? |The  stori 
about God creating this world, for some e 
“or other that we imagine, are good 
stories, but not otherwiSe. It is all real a 
in sport ; the universe is His play going ben | 
‘The whole universe must after all be a big — 
piece of pleasing fun to Him. If youate 
poor, enjoy that ag a fun ; if you are rich, 
enjoy the fun of being rich ; if dangers 
come, it is also good fun ; if sppinéey comes; 
there is more good fun. The warld is justa- a 
_ ploy-ground, and weare here having good 
- fun, having a game, and God is with 
_ playing all the while, and we are with 
; playing. es x4 our: a How 





















E which is ec rke a iv: 
~ human being, will sooner or later bring pain 
‘and sorrow as the result. Our love must — 
therefore be given to the Highest One, who — 
never dies and never changes, to Him in 
the ocean of whose love there is neither ebb 
nor flow. Love must get to its right destina+ 
- tion, it must go unto Him who is really the 
infinite ocean of love. All rivers flow into 
_ the ocean. Even the drop of water coming 
down from the mountain side cannot stop 
its course after reaching a brook or a river, 
however big it may be ; at last even that 
| drop somehow does find its way to the ocean. 
a is the one goal of all our passions and 
_ emotions. If you want to be angry, be angry 
& with Him. Chide your Beloved, chide yout 
_ Friend. Whom else can you sately chide ? 
| Mortal man will not patiently put up with” 
¥ your anger; there will be are-action. If 
5 ‘you are angry with me I am sure quickly to 
react, because I cannot patiently put up with 
- your anger. Say unto the Beloved, “Why — 
do You not come to me ; why do You leave 
thus alone ?? Where is there any enjoy- . 
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m 
become vile; and gone they go 
“to the mark, the Lord, | ven the lo 
‘them becomes transfigured ; 3 all th 
of the human body and mind, 
they may express themselves, have the 
as their one goal,’ as their Ekayana, 
loves and all passions of the human 
must go to God. “He isthe Beloved ; 
else can this heart love ? He js the 
erste: ‘the most sublime, He ‘is 

itself ; sublimity itself. Who in ‘this w 
‘acmone Yoeakieifil idk He? Who : 
universe is more fit'to become the husband 
‘than He ? Who in this universe is fitter to 
be oboe than He sis So let Him be the 
















ia a ga 7 
cor 2 his voice all are out ; 






















i sugar.” “Who will ‘then. desire 
free and. one with God? “I may 
; at Iam He, yet will I take myself 
way from Him and become different, 80 
that I may enjoy the Beloved,” That is 
t the Bhakta says. Love for love's 
ake is his highest enjoyment. Who will 
‘not be bound hand and foot a thousand 
ane over to enjoy the Beloved ? No 
| Bhakta cares foranything except love, ex- 
; to love and to be loved. His unworld- 
is like the tide rushing up the river ;_ 
lover goes up the river, against the | 
_ The world calls him mad. I know 





a was his answer, “My fandg, the 
whole world. is a lunatic asylum ; some are 
after worldly love, some after name, 














“best” The ck Deatiats bola this burn: - 
ing madness, before which everything else, 
vanishes for him. The whole universe. ‘is to 
him: full of love and love alone; that. 
how it seems to the lover. So when a man — 
“has this love in him, be becomes eternally — 
blessed, eternally happy ; this blessed mad-— 
ness of divine love alone can cure for ever — 
the disease of the world that is in us. 4 
We all have to begin as dualists in the © 
religion of love. God is to us a separate be- 
_-ing, and we feel ourselves to be separate 
| beings also. Love then comes in themiddle, 
- and man begins toapproach God, and God | 
| also comes nearer and nearer to man. Man 
takes up all the various relationships of life, 
as father, as mother, as son, as friend, us 
master, as lover ; and projects them on his ; 
ideal of love, on his God. To him God 
exists as all these, and the last point of his 
progress is reached when he fecls that he © 
_ has become absolutely mergedin the object: 
| of his worship. Weall begin with love for 
: ourselves, and the unfair claims of the little _ 
_ self make even love selfish ; at last, how- | 
q ever, comes the full Ligze of light in which — 
this bei ‘Self is setn to have become one — 
: ¥ il eae Rot Ary 











